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Online Nomads: Queer Theology
responds to Online Intercultural
Homoerotic Pursuits in Malaysia

Joseph N. GOH
Monash Ul1ivcr:riry, Molqysia and EQARS

"hi im malay boy ..but im interest in other races especially chinese
boy.i dunno why ..for me i juz follow my instinct and my taste"

Ku/ai's beading. 011 Gqyromco

1. Logging In
The sexual prowess of the internet has been the subject of
academic scrutiny from multifaceted perspectives. Among
non-heteronormative folk, the large throngs of same-gender
loving men who have taken to online dating sites in hopes of
achieving reciprocity from other eager, compatible users is
indicative of the increasing importance of the internet among
these communities (Alexander, 2002). Some studies on this
phenomenon include global gay identities (Heinz et al., 2002),
narratives that surround "personal" and "preferred partner"
characteristics (Morgan et aL, 2010), queer web representations
(Alexander, 2002) and the numerous facets of gay internet
dating (Light et al., 2008; Kreps, 2009). Queer theology as a
hermeneutical force that parses discourses of love and relation-
ships (Isherwood & Althaus-Reid; 1998: 1), particularly among
individuals who defy heteronormativity, has also contributed
significandy to the critical task of f~regrounding the fluid and
often contentious meanings of online erotic pursuits (Knauss,
2009; Lunceford, 2009; O'Riordan &White, 2010). It has often
flavoured such conversations with crucial transcendental
perspectives. Nevertheless, while studies on internet-related
ventures of gay Asian men and lesbian Asian women in various
parts of Asia ate flourishing (See Berry, Martin & Yue, 2003),
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there is a marked dearth in studies that examine intercultural
homoerotic pursuits on the internet among gay Malaysian men.
I am particularly keen on exploring the insights of men who
look for men of other ethnicities for homoerotic pursuits by
online means. Moreover, despite being a multiethnic nation
that subscribes to multiple faith traditions" - a reality which
also often renders Malaysian gay men in awkward positions
apropos their sexual preferences - there is a pronounced lack
of theological frameworks that can further elucidate this aspect
of gay male cyberculture. Thus, this paper analyses the dynam-
ics of these "erotic intersections" (Nagel, 2000: 113) in
Malaysia using queer theological angles.

2. Methodology
Web 2.0 technology has allowed for the creation of new erotic
terrains. The veritable explosion of social networking has not
only accelerated the ease of self-representation and self-
projection, the sharing of oneself and participation in
discussions on a plethora of subjects. Gay internet dating sites
such as Gayromeo 2 provide astounding platforms for a wide
range of homoerotic ventures with the aid of mnemonic
mechanisms that allow for storage and retrieval of personal
profiles (Zimmerman, 2010: 9). Gayromeo is popular among
Malaysian users who constitute 11.9% of 275,642 users in Asia
and 2.6% of 1,265,779 worldwide users (32,968 members) as of
September 2011 3. My choice of selecting Gayromeo as my
research site was prompted both by Heiko Zimmerman's work
and the venue-day-time-sampling (VDTS) study on the risk
behaviour and HIV prevalence among men who have sex with

1 The Population and Housing Census, Malaysia 2010 reports in its corrigen-
dum that 61.3% of the total population of Malaysia are Muslims, 19.8%
profess Buddhism, 9.2% are Christians and 6.3% adhere to Hinduism.
http://www.statistics.gov.my (accessed September 6, 2011).
2 Gayromeo is accessible at www.gayromeo.com, www.planettomeo.com and
http://83.98.143.20/ in countries where access to Gayrorneo has been
prohibited.
3 Statistics retrieved from www.gayromeo.com on September 3, 2011.
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men (MSl\1)4 in Kuala Lumpur. The VDTS research findings
revealed that 47% of the total number of 517 respondents
admitted to having met their sexual partners online (Kanter et aL,
2011: 32).

After establishing contact with the wyromeo support team to
inform them of my intended research and eliciting correct
procedures in navigating through their site for this purp~se,. I
set up an online club and posted my research aims and catena
for respondents in English and Bahasa MalqysiaS• This posting
called for male respondents from among Malaysian or non-
Malaysian Gayromeo users residing in Malaysia between the
ages of 18 and 406 who self-identified as gay or had sex with
other men, who had a preference (but not necessarily exclu-
sively) for romantic or sexual encounters with men of
ethnicities dissimilar to themselves and who stated their pref-
erences through Gayromeo. Assurance of confidentiality was
highlighted. Prospective respondents were given the option of
being interviewed either by Gayromeo private messaging,
emailing, Gmail chat, Yahoo Messenger chat 7, telephone
conversation or face-to-face meetings. In the brief period of a
month and half from July 2011, four men who identified as
Malay (Affendy, Amy and Kwai) and one who identified as
Chinese (John) responded to my posting 8. Suspicions and
sensitivities surrounding the topic of homosexuality in a coun-
try that conflates sodomy with homosexuality and condemns

4 While "men who have sex with other men" (MSM) is a public health term
for those who fall under the category of homosexual or bisexual under the
current HIV surveillance system in Malaysia, numbering at 173,000 men
(2010 UNGASS Country Progress Report, 30), not all MSM identify as gay.
Some pursue heterosexual marriages and family life (Ismail, 2001). My
respondents were men who self-professed [a be gay.
S Bahasa Ma/qysia, or the Mokry language, is the official language of Malaysia.
6 After a careful perusal of Malaysian profiles on Gayromeo, I discovered
that most of its members who were interested in men of other ethnicities fell
within this age range.
1Gmail and Yahoo accounts were set up specifically for this purpose.
S These are fictitious names. All my respondents were consulted for their
preferred pseudonyms.

http://www.statistics.gov.my
http://www.gayromeo.com,
http://www.planettomeo.com
http://www.gayromeo.com
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both.9may. have contributed to this lack of response. During
the. interviews, resp~n~~nts. were queried on their postings,
their preferred ethnicities ill terms of sexual or romantic
partners, the duration of the awareness of their attraction to
o~er ethnicities, attractive physical and non-physical attributes
which they perceived in other ethnicities, and benefits and
challenges in intercultural romantic or sexual pursuits. The
respondents were also asked to self-reflect and articulate their
thoughts on themselves as men who were attracted to men of
other cultural affiliations. Transcripts from the interviews were
duly completed and sent to the respondents for their feedback.
The data, rich with content on human quests and experiences,
was subsequently analysed and read through the lenses of
queer theology.

I must pose a caveat that while cybertechnology may contribute
v~stly to, and even be "fundamental to the process of self-
disc~ve~, self-transformation, and ... self-design," an element of
ambiguity continues to persist as the "close and mutual relation-
ship between technology, sexuality and human self-
understanding ... is rather ambivalent" (Ornella, 2009: 318, 324).
I was ~so aware that my research could play a role in the
debu~king and~or solidification of stereotypical images of gay
men in Malaysia. There were also several limitations in the
res~arch: The first lay in the selection of the sole gay internet
dating site for research. Secondly, the small number of re-
sponden:s rendered it difficult to glean a wider repertoire of
d~ta. Third, due. to my own limitations in language, the inter-
views :were carried out in English and Bahasa Malqysia, thus
exc~uding potential respondents who spoke Chinese and
I~dian la?guages exclusively. Nevertheless, this research pro-
vides an important snapshot of a reality that can and needs to
be explored further.

9 See section 377A, Malaysian Penal Code, available at
http://www.unhcr.org/refworld/docid/3ae6b5cfO.html (accessed Septem-
ber 1, 2011); and Act 559, Syariah Criminal Offences (Federal Territories) Act
1997, available at WW\v.agc.gov.my/ Akta/Vol.%2011 / Act%20505.pdf
(accessed September 1, 2011).
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3. Queer Theology as a Hermeneutical Tool
One may ask ''Why queer theology? Would it not be sufficient
to employ the tools of queer theory?". The inclusion of theo-
logical musings is not based on the religious affiliations of the
respondents. Neither is it an insidious attempt to baptise the
issues at hand with the Christian agenda. Queer theology is the
intersection where theology meets a queer twist. Core theolog-
ical and biblical concepts - including the definition of God -
that have long been fortified by heteronormative structures
have been called to question (Althaus-Reid, 2003; Loughlin,
2007). By exposing these ominous elements, the hetetonorma-
tive edifice of theological fixities and expectations has been
destabilised. In its place, the long sought-after renewal in areas
of inclusion, non-discrimination and relevance has appeared in
theological circles. The act of "queering" theology, according
to Robert E. Shore-Goss (2002: 250), "imaginatively recon-
structs theology, spirituality, and church practices 10 in new,
inclusive configurations". Individuals for whom spirituality
matters but who fall outside the realm of sexual "normalcy"
have experienced layers of theological liberation and revolution
through the application of queer theory to theology. My paper
is not a theological project per se. Rather, I use shades of queer
theological hermeneutics to critique and interpret homoerotic
values and meanings for gay men that bear an uncanny parallel
to the importance of theological issues for those who are
spiritually inclined.
I wish to further explicate queer theology firstly by borrowing
from Gordon Kaufman's notion of theology as "a constructive
work of the human imagination, an expression of the imagina-
tion's activity helping to provide grientation for human life
through developing a symbolic.'''picture'' of the world rounda-
bout and of the human placewithin that world" (1981: 11).

Kaufman's comment is helpfuh.(; Understand that theology is
not restricted to the study of a divine being. It frames and
renders meaning to human reality by aiding in articulations of

10 While theology, spirituality and religiosity bear subde differences, I use
"spirituality" in this paper as an overarching referent to all these categories.

http://www.unhcr.org/refworld/docid/3ae6b5cfO.html
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embodied human existence that can often lie undiscovered or
unrecognised by virtue of being outside normative confines,
particularly sexuality. To further this perspective, theology
does not merely strive to explicate the identity of God. An
equally important task of theology is to locate transcendent
constructions of human identity and purpose. This is of partic-
ular significance for non-heteronormative persons. History has
been witness to the fact that while theology aims at elucidating
the concept of the divine and preaches unconditional love in
the Christian economy, it has also proven to be both blessing
and curse, for it "serves the very churches ... where those who
love their own sex were once named as "sodornites" [to be
burned] and are now described as "objectively disordered" [to
be reordered]." (Loughlin, 2007: 8). Thus, queer theology seeks
to privilege the lived experiences of non-heteronormative
persons.

Secondly, I wish to highlight the works of Marcella Althaus-
Reid, a major proponent of queer theology whose insights
embrace liberation theology, feminist theology and queer
theory. In the Althaus-Reid tradition, queer theology forms "a
praxis of intellectual, living honesty" (Althaus-Reid, 2003: 2)
which denounces both the portrait of a sexually-oppressive
deity as well as the blatant fettering of people's sexual experi-
ences and the meanings ascribed to such experiences. These
perspectives inspire and inform many of the queer theological
insights of this paper.

It would also be appropriate at this juncture to explicate my
use of the terms "gay," "homosexual" and "queer" for this
paper. The HN surveillance system inMalaysia advocates the
use of the public health term "men who have sex with men"
(MSM) for all men who engage in same-sex practices, including
those who are professedly gay and those who choose to pursue
heterosexual marriages and family life (Ismail, 2001). I argue
that "MSM" can focus disproportionately on homosexual acts
and HIV transmission, thus dismissing the personhood of
those who do identify as gay and who lead various gay life-
styles. In contrast, I employ the term "gay" and "homosexual"
interchangeably as overarching terms for men who are attract-
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ed to men on multifarious levels. I do not use "queer" for the
gay men whom I interviewed as a facile, politically-correct
substitute. Instead, I deliberately refer to these gay men as
"queer", with a clear recognition of the diversity of homosexu-
al identities and the numerous conflicting layers within which
they operate as men who seek out men from other ethnicities.
Within those operations are queer elements of "defiance,
celebration and refusal", (Giffney, 2009: 2) that demonstrate a
lack of reified fixities of "gay life". For these Malaysian men
who harbour homoerotic desires for other ethnicities and who
live in a country that wags a disapproving finger at their life-
styles, the term "queer" rings with great resonance.

4. Ethnicity, Gender and (Homo) Sexuality in
Malaysia
The total population of Malaysia stands at 28.3 million. 91.8%
of its total citizens are classified as Malay, Chinese, Indian, and
various other ethnic groups and indigenous peoples 11. In
choosing the term "ethnicity", I am employing Joane Nagel's
understanding of ethnicity as "a series of crisscrossing bounda-
ries" and "a signifier not only of somatic or physical-Iracial)
differences, but also of differences in language, religion, region,
or culture" (2009: 110) as well as Andreas Winuner's use of the
term based on the Barthian understanding of ethnicity as "the
product of a social process rather than a cultural given, made
and remade rather than taken for granted, chosen depending
on circumstances rather than ascribed through birth" (2008:
971). Here, I wish to accentuate the fact that the permeability,
movement, contextuality and interpenetrability of ethnic
groups in Malaysia contribute" to, the notoriously unstable
construction of ethnic identities. Malaysian political scientist
Farish A. Noor condemns rigid racial differences as unfortu-
nate products of colonialism ~d are "nonsensical" despite a
pervasive maintenance of those differences, often fuelled by
political agendas at national parades (2009: 59). This situation
of malleable ethnicities gives rise to the flourishing of cultures,
the boundaries of which are often traversed. Sharon A. Bong

11 http://www.statistics.gov.my (accessed September 6, 2011).

http://www.statistics.gov.my
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posits that cultures and ethnicities are used synonymously in
the Malaysian context (2009: 52). Thus, I reaffi..trnthe notion
that "ethnicity" is not static - it is an intercultural process.

Crucial to this notion is the recognition that ethnicity is both
"performed" and "performative," borne of "interactions
between individuals and audiences" (Nagel, 2009: 112, 111).
This conveys parallel insights to Judith Buder's notion of
gender performativity, even though "race and gender ought
not to be treated as simple analogies" (1999: xvi). Buder un-
derscores the need to view the polyvalent performative
constructions of race in opposition to any singular, ontological
claims. Similarly,ethnic identity constructions are porous, fluid
processes and transformations that occur during human inter-
action. From this perspective, it would not be inaccurate to
maintain that many forms of ethnic identity are performed.
These forms are constructed and reconstructed in the face of
such intense ethnic diversity with no permanent solidification
at any given point. In claiming that one is "Malaysian" or
"Indian", one must be aware of the performed/ performative
interculturalities that are constandy occurring in the claimant
by virtue of living and interacting with, and assimilating inter-
cultural elements in a polycultural ethos. Without wishing to
treat the complexities of ethnic identities here, it suffices to say
that this cornucopia of ethnicities can provide an excellent
avenue for the emergence of a multitude of fluid, intercultural
identities.

Going beyond ethnic identities, I detected shifting construc-
tions of sexual identities among my respondents from their
intercultural exploits. Traits of "performed" and "performs-
tive" intercultural exchanges in meaningful identity
construction were present in their words. As a gay man who
was attracted to men of other ethnicities, Affendy remarked
thus on himself: "I think it shows me, who bear a lot of poten-
tial and... an open mind, and capable of overcoming
adversaries who are considered strong. The way I see the
world now and the way I solve problems is very different and
matured if compared to last time". Adie described himself in
even more adamant terms: "I have open-mindedness towards
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another person who is not from the same culture and reli-
gion ... with no prejudice in social and sexual interactions. I am
someone who is sexually and socially open and accepting
towards individuals who are of an ethnicity, a background and
religion that are different from my own". Additionally, Amy
highlighted his appreciation of the exchange of thoughts and
opinions with the men he dated. John and Adie liked the idea
of intercultural exchanges in terms of new languages, cultures
and lifestyles.As StefanicKnauss (2009:339) acknowledges:

The sexual scripts for cybersex have to be seen as part of the variety
of sexual interactions and sexual identities that exist and thus as a
contribution to cultural and social texts that form the material from
which people and build and realize their (sexual) identities.

Issues of ethnicity and culture frequently interface with those
of gender and sexuality (Nagel, 2000; Schneider, 2005). Heter-
onormative gender and sexual expectations are prevalent in
many cultures. Furthermore, just as ethnicity goes beyond skin
tone and requires "historical conditions, power relations, and
ongoing social processes" (Nagel, 2000: 114) for its validity, so
too does sexuality.Nagel's position that "ethnic boundaries are
also sexual boundaries" (2000: 113) proves to be equally true
for homosexual settings. Men in Malaysia are culturally ex-
pected to uphold specific ideals of masculinity, including
especially heterosexual marriages (Ismail, 2001) and sexual
relations with women (Mellstrom, 2010) wherein gender
identities are intrinsically connected to ethnic identities. Ismail
Baba's research disclosed that to be a Malay man also meant
being a Muslim and married to a woman (2001: 153). Ulf
Mellstrorn found that among certain Chinese men in Malaysia,
masculinitywas bound up with adherence to Confucian-Taoist
values and cavorting with women ~(2010:257, 260). The issue
of being Malaysian and gay.can thus be seen as deeply deviant
in terms of not fulfilling geo£l.er and sexual expectations.
Owing to the fact that ethnicity Is sexualised and subject to
constant surveillance and restriction, it is possible to refer to
my respondents as queer ethnosexual men who lie at ethno-
sexual frontiers (Nagel, 2000: 113). Their preference for other
ethnicities adds vivacity to their perceived transgressiveness.
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Homosexuality is met with mixed responses in Malaysia.While
the general population seems tolerant of non-heteronormative
persons, certain religious, political and social enclaves anathe-
matise those who either identify with the homosexual label or
who adhere to its related practices. Ironically, the identity of
the Malaysian homosexual remains nebulous as there are no
dynamic parallels for terms such as "gay", "homosexual" or
"queer" in the various languages spoken in Malaysia, as in the
case of Malay (Ismail, 2001). Instead, hegemonic notions of
masculine roles in Malaysia (Peletz, 1995; Ismail, 2001; Mell-
strom, 2010) have given birth to specific terminologies for men
who act effeminately, such as lelaki lembut (effeminate man),
mak '!Yah (transgender) and derogatory appellations such as
bapak, pondan and bantut. These terms have been used in an
undifferentiated manner for masculine-acting men who pursue
other masculine-acting men (Ismail, 2001). In the thick of
these ambiguities, such men are criminalised. Consequently,
some same-gender loving men choose to live in utmost discre-
tion in relation to their sexual orientation. Others, however,
choose to pursue slightly more brazen forms of homosexual
lifestyles. One such example is the patronage of bath-houses,
better known as "saunas" or "spas" in Malaysian colloquial
terms. These places not only provide opportunities for men of
different ethnicities to meet for various intents and purposes -
they also act as safe havens for wordless self-articulations of
homosexual inclinations by virtue of the patronage of these
men. Another significant mode of homosexual expression
among many Malaysians is membership with gay-themed social
networks. When asked about their choice of using the internet
for their erotic purposes, my respondents mentioned greater
ease, speed and comfort, detailed information on prospective
contacts and the security of anonymity in initial contact on
Gayromeo. Apropos, the Gayrorneo interface encourages not
only postings with unmitigated prerequisites for shapes and
sizes of body parts, skin tone and texture and serostatuses of
potential sexual partners, either for short term gratification,
intimate explorations or long term arrangements. Such an
interface also promotes self-disclosure among users, including
ethnic identity and expressed ethnosexual desire.
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5. Discussing the Results: Getting Acquainted
with Queer Nomads
In coining the adjective "nomadic" (2003: 44) in reference to
queer subjects, Althaus-Reid has in mind persons who are
sexually restless and whose boundaries are constantly in
movement as they search for meaning in life. As mentioned
previously, the idea of boundary crossing forethnosexual
relationships is critical. This is especially pertinent for our
discussion on same-sex internet pursuits. The inability on my
part to propose a singular perspective on the online intercul-
tural homoerotic pursuits of my respondents attests to the
nomadic nature of queer subjects. My interviews revealed a
variety of results, some of which were unique to a particular
individual, while others were shared by several or all respond-
ents. After carefully examining my respondents' candid
postings on Gayromeo and the data from my interviews with
them, I turned the spotlight on three specific results and read
them through queer theological lenses.

In stretching the boundaries of pleasure by seeking out men of
other ethnicities, some of my respondents believed that they
were labouring towards attaining sexual honesty, regardless of
how they interpreted the concept of pleasure for themselves.
Amy spoke thus: ''1 feel good the way I am. I feel normal. It's
my choice. If one is comfortable, one should go on". John
elaborated on his view: "I think I'm pretty damn attractive for
other ethnicities to find me attractive. I like to be seen in
public with white guys and I feel a sense of securitywith them.
Because of how manly they appear, I feel safe, I feel protected
and wanted at the same time". There is a certain sense of
genuine reflexivity for those whose- erotic arenas are built on
intercultural proclivities. John's' musings suggest how intercul-
tural homoerotic contacts can create an impact in terms of
visibility, security and desirability/Tn this sense, the trespassing
of ethnosexual boundaries becomes a vital exercise in the art
of truthfulness, which in turn forms a kind of ars erotica. Michel
Foucault writes of arts erotica that

Pleasure is not considered in relation to an absolute law of the per-
mitted and the forbidden, nor by reference to a criterion of utility,
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but first and foremost in relation to itself; it is experienced as a pleas-
ure, evaluated in terms of its intensity, its specific quality, its duration,
its reverberations in the body and soul (1990: 57).

This honest search for pleasure also takes a bold form in the
Gaytomeo profile headings of some my respondents. Similar
to that of the epigraph of this paper by Kwai, John's heading
reads: "I absolutely love Arabs, Middle Eastern and Mediterra-
nean men, also into white men, Europenas [sic], Americans,
Canadians, Aussies, etc, so don't shy" while Adie's zooms in
on his intention: "looking for fun w:if [sic] Chinese guy tonite",
accompanied by a wink emoticon. Queer theology promotes
reflective honesty (Althaus-Reid, 2003) which, in James Ali-
son's terms, makes an incisive observation that "honesty is
something undergone as a gift of being brought into truthful-
ness by being given a self-critical faculty" (2007: 54). Sexual
dishonesty - the dismissal and invisibility of non-
heteronormative sexual experience - must give way to voices
that have long been silenced due to heterosexist impositions.
Online opportunities appear to facilitate this journey towards
greater self-honesty, not only in terms of sexual object-choice,
but also in preferred ethnicities.

I also detected strong stirrings in the direction of sexualised
stereotypes of ethnicities among all my respondents. In addi-
tion to their admittance that physical attributes played a major
tole in the process of attraction, their statements were also
regularly spiced with stereotypical yet contradictory statements.
Affendy shared: 'We already know that Caucasians got a big
'too1.'12That makes me very interested in them, but I'm very
surprised because Chinese also got big 'tools.' I never expect
this, because I always thought that the Chinese have small
'tools'''. John's opinion differed little when he said: "When I
think of Middle Easterners, I think of dark features, manly
appearance, hairy body, and a big tool. And for European men,
I think of taller, bigger built, and a bigger tool as well. But of
course from experience, that is not always true. LOL". Af-
fendy, Amy, Adie and Kwai made general assumptions that the
Chinese possess fair skin, almond eyes, greater body built and

12 The word "tool" is used as a metaphor for the male appendage.
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height, smooth complexion and pleasant body odour. John
associated the physical characteristics of Caucasian and Middle
Eastern men with "manliness". In each instance, a hyperbo-
lised image of masculinity was linked to specific ethnicities.
The role of queer theology in restoring the value of bodies and
sexuality into theological discussions cannot be overempha-
sised (Isherwood & Stuart, 1998). Yet the value of bodies does
not lie in a construction of ethnosexual stereotypes. My re-
spondents' perspectives in this regard suggest an
overwhelming focus on sexual parts at the risk of diminishing
the sexual person. Queer theology offers an insight that em-
phasises the intrinsic goodness of bodies, or more pointedly,
embodied persons capable of love and passion (Althaus-Reid,
2003), regardless of appearances that are often tagged with
popular commercial value. Mario Costa provides a potent
reminder that "although desire is attracted to and pursues the
singular form of beauty itself, all bodies participate in this
form, for beauty itself is manifest in and mediated through a
plurality of physical, bodily forms" (2003: 44). Perhaps from
this angle, online exchanges can bleach the important fact that
"sexuality is always already an experience that involves the
whole of the human being on many different levels" (Ornella,
2009: 314).

My third perspective deals with power relations that occur
during such online homoerotic pursuits. The genius of Fou-
cault helps to articulate how power exchanges in sexual
dynamics can act as catalysts for the production of pleasure.
Men on Gayromeo who embody such power relations often
make explicit requests to dominate or to be dominated sexually
on their profile headings. Nonetheless, less conspicuous forms
also exist. In the course of my con;ersation with Affendy, I
discovered power accents in his intercultural pursuits. He
stated: ''In Malaysia, Chinese alw..ay~think of Malays as very
bad, very stupid, very hillbilly. I made Chinese cry because he
fell in love with me; I made Caucasian kiss my leg, and call me
king ... makes me proud, cos this is seldom thing". Earlier in
this paper, I brought attention to Farish's view that racial
differences are ridiculously magnified in Malaysia. Here, I re-
quote Farish in substantiating my claim that perceived ethnic
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hierarchies continue to persist in different spheres of life,
including even "history books written post-1957 [that] have
internalised and accepted the logic of race and racial differ-
ences uncritically" (2009: 61). Queer theology reacts to the
oppressiveness of theological power often imbued by ecclesias-
tical structures. Mark Jordan has done much to expose this
matter (2000; 2003). Queer theology does not function "at the
centre of the theological discourses conversing with power but
at the margins" (Isherwood & Althaus-Reid, 2004: 3), as it has
become conscious of how the complexities of power and
pleasure have sought to preserve a theological distortion of the
divine, notably for marginalised bodies. Hence, while power
exists in all levels of relationships (Foucault, 1976), it stands to
reason that queer theology frowns upon any channelling of
power that gives rise to injustice, oppression and avaricious
self-gain.

Despite the obvious fact that there are mixed intentions in my
respondents' intercultural homoerotic pursuits - some of
which appear to substantiate stereotypical categories of gay
men - their sense of exploration, defiance, rebelliousness and
"wanderlust that makes of them uri-institutionalised, restless
nomads" (Althaus-Reid, 2003: 49) is a matter that resonates
with queer theology. In choosing to expose and share ethno-
sexual elements of themselves, and by allowing the concept of
otherness to form part of who they are, my respondents
paradoxically invoke the queer Christian theological idea that
even God's identity remains eternally indeterminate and un-
graspable, and appeal to the notion of how "queer seeks to
outwit identity" including even rigid ethnic identities (Lough-
lin, 2007: 9-10). As mentioned earlier, queer theological
questioning seeks to unearth meaningful identities as identities
need not be homogenous or culturally conformable in order to
be meaningful. The latter bears magnanimous repercussions on
our considerations of gay men in terms of the construction of
the core meaning of their very selves. Heteronormative rheto-
ric includes the necessity of a heterosexual identity. For many,
it is also includes the (dis)approval of a divine being - often a
patriarchal, heterosexist depiction of God (Althaus-Reid,
2003). Lisa Isherwood and Marcella Althaus-Reid ask a poign-
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ant question: "How do the politics of heteronormal identities
[political and divine] pre-empt our representation of God ... ?"
(2004: 5). In other words, how have discourses on God and
godliness been manipulated to subjugate and vanquish the
identities of those who are sexually marginalised, and to foster
self-despicability, even among those who profess no allegiance
to any supreme being or organised religion? Patrick S. Cheng'S
work, which deals with issues of self-loathing as a result of
online racism experienced by Asian Americans, theologically
interprets this self-contempt as sin (2011). If sin is understood
in contemporary theology as "any action or omission that
hinders, violates or breaks l1ght relationships which support
human well-being" (Gula, 1996), would theological voices that
continue to dismiss non-heteronormative identities not per-
petuate this sin? Furthermore, to what extent has the boorish
insistence on sexual homogeneity and racially exclusionary
attitudes, with no room for difference and plurality impacted
on the identities of gay men? I would also like to suggest that if
sin is further predicated on self-loathing as a consequence of
homogenous identity, "non-sin" can be understood as self-love
and self-acceptance in heterogenous manifestations of identity.

Although my interviews yielded disclosures that were laced
with a melange of meanings, these respondents emerge as
queer, online nomads who contravene gender and sexual roles,
who are comfortable in their self-defined ethnic identities and
who unabashedly pursue men from other ethnicities using
online means. While the levels of sexual and spiritual signifi-
cance vary considerably and may never converge for many
same gender-loving men, I believe that the queer theological
tools used in the task of interpreting the ethnosexual aspects of
these men have great significance, a"§the involvement of either
sexuality or spirituality in the 'constitution of self-identities is
crucial. The insights of queer theology reveal that the decon-
struction of seemingly undisputed fundamental components of
identity forces a rethinking of what is most meaningful for a
person and how its construction can and needs to be reconsti-
tuted. For my respondents, the most meaningful construction
of their identities embraced flux and plurality - ethnically and
sexually.
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Conclusion
A considerable number of Malaysian gay men are able to
exercise sexual self-agency through the use of online resources.
Included among these men are those who actively subscribe to
intercultural homoerotic pursuits. This ethnosexual stance
bespeaks a broadening of boundaries which goes beyond non-
heteronormative sexual expression in a country that disap-
proves of homosexual activities. My findings revealed that
intercultural homoerotic exchanges that stretch ethnic bounda-
ries are important for my respondents in the construction of
self-identities, By employing queer theology to examine the
honest sharings of my respondents while concomitantly sus-
pending moral judgement, I was able to discern that their
intercultural homoerotic pursuits further the attainment of
sexual honesty. Such pursuits also play a role in sexualised
stereotypes of ethnicities as well an interplay of power rela-
tions. The complexities of the gay men who constitute the
focus of this paper are indications that online homoerotic
pursuits in Malaysiado not readily conform to simple, perspic-
uous definitions or categories of how gay men perform in
cyberspace and in real life. Instead, these complexities appeal
to a queerer plane. It becomes apparent that these queer
nomads who defy heteronormalcy as well as widen the hori-
zons of their personhoods through intercultural interactions
display a plethora of meaning and identity that will perpetually
elude the grasp of homosexual fixity.
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